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One can find both Christian Maasai and traditiordbasai believers
living in the area surrounding Tarangire Nationahik. Most commu-
nity members agree that Christianity has been @nrtbe in this area
since sometime in the late 1900’s. The goal afplper is to study the
impact of this trend on community members througttal analysis of
excerpts taken from interviews and focus groupstotal, | collected
data from 15 semi-structured interviews and fowuf groups with a
sample of convenience. | found several factors dffl@ct community
members’ decision to convert to Christianity, irthg gender and
health, fortunetellers and laibons, and famine atisaster. Many
community members, both Christian and traditionaadai, do not
believe Christianity has created a conflict in theea. Some inform-
ants even believe that there is only one god that both religions worship;
therefore, they only see a difference in perspedtietween religions.
However, other community members do perceive dicoinfthe com-
munity, describing friction between Christian Maasad traditional
Maasai believers. Several Maasai Christians expgdi that they are
able to maintain both Maasai and Christian idemesti

My fellow students and | sat around the campfireaismall Maasai
village about an hour away from Arusha. Student dllage mem-
bers of various ages sat together, exchanging igunesabout one an-
other’s culture. With the help of two translatorge asked village
members questions about the Maasai age set sygtermeaning be-
hind the clothes that they wear, and the purpos$entieslaughtering
animals. In many of their answers, they streséeditnportance to
their society of keeping cattle, saying that God beven them cattle to
survi ve.

One student asked a question that seemed to pravidiedow into
Maasai identity. “What would you do if a memberywofur tribe de-
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cided to abandon the Maasai tradition of keepinjecand went to
the city?” The answer was definite. If a membérheir village

abandoned the traditional way of life, village merswould discuss
the issue amongst themselves. Then, they would fiedy send

someone to the city to find him and bring him bazkheir village.

Prior to beginning my project, my only experiencghwMaasai cul-
ture took place in Engikaret, a rural village abanthour from one of Tanza-
nia’'s major cities Arusha. There, | was told thhndoning Maasai tradition
was out of the question with regards to cattleis Bxperience largely shaped
my concept of Maasai ideology. The Engikaret comityumembers’ belief
that it was the traditional Maasai god who gavenrttuattle led me to believe
that a community member who believed in any gocatiothan the traditional
Maasai god would not be considered “Maasai.” Haavewafter conducting
only a few initial interviews in the area surroumgliTarangire National Park,
hours away from this rural village, | was forcedr&examine my concept of
Maasai identity.

| initially planned to interview community membdiging near Ta-
rangire National Park about traditional Maasai &lurituals. However, | soon
realized that most of my participants were actu@lhyristians who follow the
Christian burial tradition. Many of my informandescribed what they knew
to be the traditional Maasai style of burial bugyttalso explained that they do
not actually follow this tradition. | wondered wliiye conversion of a Maasai
village member to Christianity would not create ftioh in the community
surrounding Tarangire National Park, since it sekis@ important to the in-
habitants of Engikaret that members of their comitgunmaintain Maasai tradi-
tions.

The keeping of cattle and consumption of their raitid blood is cen-
tral to Maasai identity (Galaty 1979: 807). Acdoglto Galaty, “For Maasai,
the notion of ‘Maasai’ is a preeminently naturalegpory since it represents an
aspect of reality as concrete as geographicalfestas biologically distinct as
cattle, and as unique in practice as species af animals” (1982: 3). Tradi-
tionally, Maasai depend on cattle for survival, ethiare thought to have de-
rived from the divine. “In Maasai thought, thealrprimordial substances are
water, stone (or earth), and fire” (Galaty 19797)80Cattle are believed to be
a product of water and grass, as it is from thésments that cattle receive
their nourishment (Galaty 1979: 807).

In Engikaret, cattle are closely tied with the d&vi However, this is
not necessarily the case in the area surroundirgngae National Park, as the
community is composed of both traditional Maasdielvers and Christians.
Christianity does not possess the strong tie ttecttiat is embedded in the
traditional Maasai religion. In both Engikaret ahé community surrounding
Tarangire National Park, cattle are central to stisce. In Engikaret, village
members explained that they rely heavily on thekraild blood of cattle as a

14



food source. Similarly, many traditional Maasalidseers and Christians liv-
ing in the area surrounding Tarangire National Psaikl that they either keep
cattle or are espoused to someone who keeps cattle.

According to Peter Rigby, the missionization of E&&fsican pastoral-
ists has largely been regarded as a failure (RIgI84: 99). Most people have
attributed this failure to “a generalized pastomsistance to change, or to
some inherent conservatism in pastoral societiBsglly 1981: 99). In the
past, the Maasai were generally quite friendly towards missionaries; yet, they
rejected their ideologies (Rigby 1981: 107). Ridd®jieves that it was impos-
sible for pastoralists to accept the ideology ofi€lan missionaries, because
missionaries simultaneously imposed Western cul(Rigby 1981: 99). He
writes:

“Since the missionaries had already demonstrated thillingness,
even eagerness, to act as the harbingers of l@mhtabn, commoditi-
zation, and labor exploitation, all antitheticaldoth pastoralist praxis
and discourse, and leading inevitably to their esion, the only an-
swer was to break off discourse with the missiawariFor the pastor-
alists this was historically possible, first, besauhey had already been
relegated to the economic margins of the colonditipal economy,
but more important, because the unity of ideoldgarad economic
practice characteristic of their social formaticertpaps encouraged an
awareness deeper than that attained by their dimriali neigh-
bors” (Rigby 1981: 125).

Rigby believes that, had the missionaries not imagdorineteenth-
century European culture on African peoples, Ciamity may have been more
successful (Rigby 1981: 125).

In Christianity and Colonialism in South Africdean and John Co-
maroff describe the failure of missionization oé thshidi people of South Af-
rica (Comaroff 1985). Similar to the Maasai, Tghidi live in a cattle-based
society (Comaroff 1985: 11). “Men represented tbeles and communal
values through the pliable medium of cattle, whéelved as both a currency
and an icon of politico-economic relations” (Confad®85: 11). Missionaries
entered this world, imposing Western ideals (Coiffiak®85: 12-13). They
denounced African traditions, such as polygamyiti@nal African styles of
dress, and traditional African homes, imposing \&esequivalents (Comaroff
1985: 13-15). Additionally, missionaries promotsgticulture and the use of
the plow (Comaroff 1985: 13). The plow require@ thse of animals, and
since “females were precluded from handling catthe, prime repository of
male value, men assumed direct control over ploWtivation” (Comaroff
1985: 13). This put women in a place of inferipriéis they no longer had in-
fluence over the disposal of crops, and insteadk geren the “devalued tasks
of tending and reaping” (Comaroff 1985: 13).

In The Church of Womemorothy Hodgson provides a detailed ac-
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count of the effects missionization has had ongdseder relations of the Maa-
sai (Hodgson 2005). She points out that, desp@eattempts of missionaries,
men resisted conversion. Whereas, women had ieebBcseek Christianity.

“Maasai women were restricted from attending schtaérated but not en-
couraged to attend homestead instruction and seyviand dissuaded from
holding formal leadership positions in church” (lgsdn 2005: 1). To the dis-
may of missionaries, women accepted Christianithjlavmen rejected it.

Hodgson “credits Catholicism’s appeal for Maasamea not to the mission-
ary strategy of inculturation but to the impliciiculturation carried out by
Maasai believers” (Kollman 2010: 122). She arguea tChristianity gives

Maasai women power. Hodgson explains that missjoimderventions have

“expanded the spiritual dimension of female roledviaasailand,” by provid-

ing them a “platform from which to launch theirtaques of men” (Hodgson
2005: 256).

Jon Kirby, a missionary in Ghana, has conductedare about the
general effects of Christianity on African peop{Esrby 1994). In the earliest
phases of missionary work in Africa, Kirby argubattmissionaries did not see
the value in African culture, condemning any custothat deviated from
Western culture (Kirby 1994: 59). Settlers did trgtto learn native languages
or adapt to native cultures (Kirby 1994: 59). “@re whole, missionaries
knew very little of the culture, traditional valyeand religious beliefs of the
people” (Kirby 1994: 59). It was not until the grelependence, pre-Vatican
Il period that missionaries began to allow theinwerts to retain some aspects
of traditional African custom (Kirby 1994: 61). 6Bgamy was outlawed, but
bridewealth was allowed, and in some areas mortpeagtices were allowed
in addition to the Christian rites” (Kirby 1994:%1Since this period, African
traditions have been “gradually reevaluated” (Kid804: 65).

According to Kirby, many missionaries are beginningrealize that
missionization in Africa will only be effective ihere is continuity between
African traditional religions and Christianity. rtleed, the new can be really
grasped only in terms of old forms” (Kirby 1994:)67To him, a mixture of
African culture and Christianity is necessary ideanrfor missionization to be
effective. Kirby asks, “Cannot a group change atpef its culture without
changing its central religious beliefs or philospph(Kirby 1994: 67). Kirby
believes that in the past twenty years, the CathGhurch has been able to
incorporate more aspects of African culture inteitttworship (Kirby 1994:
67). “Youthful Christians are thus freer to revital old symbols and use them
in new and creative ways” (Kirby 1994: 67). Théses the question: To
what degree can traditional and Christian idergtife combined?

Paul Kolmann finds several inadequacies with amblagical litera-
ture concerning Christianity in Africa. For examphe believes anthropology
has not “substantially addressed” the semiotic lmtpg or “the relationship
believers have with religious signs and practice$” African Christians
(Kolmann 2010). He believes anthropologists shdaglgin to understand how
and why Africans choose Christianity and “how thégve harnessed
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it"” (Kolmann 2010: 132). Furthermore, Kolmann segty a “generations-
based approach,” which would produce comparabtiiety(Kolmann 132).

As | changed my research question from one pengito burial ritu-
als to one which examines the shift of Maasai peopd Christianity, | formu-
lated several sub-questions, including: Why didniners of this community
convert to Christianity? How do members of the oamity who still follow
the traditional Maasai belief system perceive QGianis Maasai? How do
Christian Maasai feel about traditional Maasai dairs? How are Christian
Maasai able to simultaneously maintain Maasai alds@an identities? How
does the variety of religious beliefs in the comituaffect traditional ceremo-
nies? The goal of this paper is to study the implzert Christianity has had on
the people living near Tarangire National Park tigio critical analysis of ex-
cerpts taken from interviews and focus groups.sTaguires an understanding
of how Christianity has been integrated into tiad&l Maasai custom, how
integration or lack thereof has affected identigd why members have been
drawn to either Christianity or the traditionaligén.

There are clear ideological differences between gmall Maasai
village that | first encountered and the area surding Tarangire National
Park. In Joseph Thomson's study of the Maasagp®eaks of one informant,
Moran, who “believed in the existence of a Supr@&aing, and yet had not the
faintest conception of an after-life” (1887: 259Kimilarly, when students
asked village members from Engikaret about thdigiceis beliefs, they ex-
plained that they do not believe in an afterlif€heir “Supreme Being” con-
trasts sharply with the Christian god who promiseaven. According to Paul
Spencer, “the closest that the Maasai have to afigftin immortality is the
establishment of a family and ultimately an agnatioup that survives the
father (or mother) and prospers” (1988: 240). Trhaditional Maasai religion
focuses on the continuation of one’s bloodline bguaring cattle, while Chris-
tianity focuses on the afterlife. This dichotonstssthe stage for discussion
about the differences between Maasai who stilbfelthe traditional religion,
like those living in Engikaret, and Maasai who haeaverted to Christianity,
like many people in the area surrounding Tarangagonal Park.

Geological setting may, in part, determine the idgical differences
between communities. In general, Maasai have damere attention than
other ethnic groups, because of “a long historint#nse scrutiny and celebra-
tion in traveler’'s tales, coffee-table books, andwn tourist propagan-
da” (Hodgson 2002: 1087). The community surrougdimrangire National
Park is predominately inhabited by Maasai, who Eiefrem their proximity
to the park, as a community. In recent yearsethave been many new devel-
opments in the community, due, in part, to moneyught in by tourism. For
example, money from the park has helped fund thetien of a primary, sec-
ondary, and high school—all in the past ten yeaFsurism around the park
has most certainly exposed community members taékfesulture more than
most Tanzanian communities of its size.

Many of my informants described a slow trend awaynf the tradi-
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tional Maasai belief system toward Christianity sbime in the past one hun-
dred years. Informants gave several reasons far ¢cbexmunity’s movement

towards Christianity. Many participants expressésbatisfaction with tradi-

tional Maasai healers and fortunetellers. Faminé ather recent disasters
have affected members of the community differentbpme expressed that
disasters have caused them to be more steadf@stiinChristianity and have

caused many to convert to Christianity, while otharticipants said it has not
affected their faith. Few informants believed tfanine and other disasters
have actually damaged their faith.

Some patrticipants explained that there is no ocnfietween Chris-
tian Maasai and traditional Maasai believers; they simply respect one another’s
beliefs. However, several participaulisl describe a conflict between Christi-
anity and the traditional Maasai religion. A fenaditional Maasai participants
believe that Maasai Christians have abandoned tegitage, and that Christi-
anity has disturbed Maasai traditional ceremoni@smmunity members have
varying ideas about the possibility of maintainMgasai and Christian identi-
ties.

M ethods

| conducted 15 semi-structured interviews and foaus groups with
a sample of convenience. In total, | spoke withpZople, 16 men and 11
women. | interviewed only adults, with informamarying in age from a 20
year-old woman to a man well into his 80’s.

A semi-structured interview is “open ended, butidies a general
script and covers a list of topics” (Bernard 20Q&0). By asking questions
from an interview guide, | sought answers that waymparable across inter-
views, and yet would allow my participants to expleoncepts thoroughly. In
total, | used three interview guides: an intervigwide that | used for my pre-
liminary research about Maasai burial rituals (8@@endix A), an interview
guide for traditional Maasai believers (see Append), and an interview
guide for non-traditional Maasai believers (see éqgix C). | read my ques-
tions to my translator, and he translated them M&a or Swahili, depending
on the preference of the interviewee. Then, thadator listened to my in-
formant’s answer and translated it into English.

My translator often acted as an informant himsalfh@ explained
cultural concepts to me. This was helpful becéhesavas able to extrapolate
on my informants’ answers in order to explain cqusehat were foreign to
me but were often implied in my informants’ answetdis explanations may
have affected my data, since he was inferring nmgam my interviewees’
responses and necessarily imposing his perspemtitheir answers. Transla-
tion may also have affected the amount of detaib$ able to obtain from in-
formants. For example, an informant might talkagat length about a subject,
and | could tell she was using a lot of descripfioer reply. However, be-
cause my translator was required to wait for hdinish her answer, he would

18



often summarize her reply. In this process, | haye lost description that |
would have had, had | knowledge of Maa and Swahikdited excerpts from
interview and focus group transcripts so that thay with the narrative of my
paper, in terms of tense and point of view.

“Focus groups are a form of group interview thaiitzdizes on com-
munication between research participants in ordeenerate data” (Kitzinger
1995: 311). The goal of a focus group is to enagergroup discussion that
challenges individuals to explain and clarify thaews (Kitzinger 1995: 311).
One problem | had with these focus groups was sedtated to translation.
Normally, focus groups are beneficial because tiverviewer is able to hear
discussion between informants. However, becaugheofanguage barrier, |
lost a great deal of what was being said by infortsia For example, after the
members of a focus group discussed the questibarat, my translator would
often summarize what the participants had discusBadher than hearing indi-
vidual opinions, | heard a singular voice.

| found that one voice often dominated the focusugr This may
have been due to a cultural difference becauserdiog to my translator, tra-
ditionally, Maasai tend to make decisions togethétowever, the disparity
between informants’ contributions to the discussiway have been due to the
fact that “the articulation of group norms may sie individual voices of dis-
sent” (Kitzinger 1995: 311). Despite this setbdokus groups yielded a great
deal of valuable information, even if it they wemet representative of all
members of the group.

My informants were put at minimal risk by particiipg in my study.
However, they did risk experiencing shame or painfamories when talking
about friction between traditional Maasai and Grais Maasai. | took several
steps to ensure the safety and anonymity of myrimémts. With the help of
my translator, | ensured my participants that | Mouse pseudonyms rather
than their real names. | asked my translator td tha informed consent form
aloud (see Appendix D). We agreed that it wouldhmest culturally appropri-
ate to obtain verbal consent, since many of myrimémts cannot read or write.
I let my informants know that they were free topstbe interview at any point.

Obtaining consent proved to be difficult at timeschuse | was not
talking directly with the informants. | left it uj the discretion of my transla-
tor to simplify my informed consent form as he dedmappropriate. However,
| did stress that informants give me permissionde a tape recorder and that
they were aware that | would not use their namethénproject. | tried to
make sure my informants were comfortable by lettingm know they were
able to ask questions at any point. These atteatptsinimizing discomfort
were generally successful. However, when | askesl garticipant if she had
any questions, she asked, “What do you want from"nmeappeared as though
my meaning did not get across to my informant, heeashe seemed fright-
ened and unsure of the purpose of my project. Heérother hand, | did have
the translator ask this particular informant if sivas comfortable several
times, and she said “yes.” In the future, | woatk my translator to take am-
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ple time to explain what the project was about tmdhake sure that inform-
ants were interested in participating.

If I was to do future research on the topic, | vebobserve church
services, using participant observation, or “a métlin which a researcher
takes part in the daily activities, rituals, intefians, and events of a group of
people,” in order to learn about the complexitiéstteeir culture” (DeWalt
2002: 1). | realized too late into the projecttttias was something | wanted
to do, and | was not able to arrange a trip towaathwith a translator. Partici-
pant observation would have been a good additiamytanethods, because it
would have provided me with an outsider’s perspeatin how certain church-
es incorporate or do not incorporate Maasai trawltiinto their services. Alt-
hough interviewing was helpful in discerning comntynmembers’ opinions
about their own churches, it would have been hélpflnave a more objective
view.

Discussion
Shift to Christianity

When | asked informants whether they had seen agehim religious
beliefs during their lifetime, almost all of thempeessed that there had been a
trend towards Christianity in their community. rf@pants differed in their
opinions about when this shift began. One man share

Before 1975, all people were traditional Maasahey be-
lieved in the MaaGod. Thereafter 1977, the Christians
came, like the Lutheran church, the Catholic Chuitie
Evangelist church [...] so, that's how the evolatioame
about.

In contrast, another woman said that, “since 13#ple slowly have been
changing from traditional Maasai beliefs to Chasity.” Despite this discrep-
ancy in timeline, it is clear that there has beemaement from traditional
Maasai beliefs to Christianity in this communityna® sometime in the late
1900’s.

Now, most of the people are in church. And, therea lot
of branches of Christianity that came in with thesm,people
are moving from one place to another. Like, moviram

Lutheran to Evangelistic church. Others move fitGatho-
lic to Lutheran. Things of that nature...

According to this female participant, most peoplehe community
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have converted to Christianity, and people are sbifting from one denomi-
nation to another. Despite this woman’s convicttbat Christianity is the
leading religion in the community, a few informaetgpressed that the shift to
Christianity has been a slow process and will caito be slow. One woman
observed:

Now, it seems that most people are going to chdirch
most people are going to Christianity. But, Maaae¢
changing slowly. Like, the evolution from tradit@ Maa-
sai to Christianity, which is a common one, is gosfowly.
People are moving; sometimes people are coming back,
moving...it's very slow.

Although this informant believes the process wdldradual, her assumption is
that the trend towards Christianity will contin@s, more and more community
members convert to Christianity.

In comparison with participants from the area sumding Tarangire
National Park, village members from Engikaret sésmmogenous with re-
gards to religion. The inhabitants of Engikaretavelear that all members of
their village are expected to follow Maasai tramis. Whereas, in the area
surrounding Tarangire National Park, informantscdeged the diversity of
religious beliefs present in their community as cwnplace. In fact, the area
has been trending towards Christianity for so mgagrs that community
members do not remember exactly when the movenagarb

Gender and Health

Several participants informed me that women attendrch more
often than men, because pastoral male Maasai milsivftheir cattle, some-
times far away from churches, while women have timattend church. The
Lutheran pastor that | interviewed echoed thisest&nt:

Most Maasai are not Christian usually. The onlyi§ttans
are women and people who are affected by mentast.
And, then they come to church and they pray fomth&hey
recover. Most of Maasai are traditional.

According to him, those with mental iliness attestdurch in order to seek a
cure for their diseases. Several participantsiooefl the minister’s assertion
that people suffering from mental iliness tend tmsaChristianity more than
other members of the community. One woman mentidmer own mental

illness:
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Translator: She says that she just likes to gahorch.
Sometime, when she was young, she was sick. Iske,
was sick like [...] she became crazy.

A: Like, a mental illness?

Translator: Mhm. So, she decided to go to charuth they
prayed for her and she is now okay. And that iy whe
keeps going to church.

This woman believes that church has helped heahtestal iliness, and this
has strengthened her faith in Christianity. S sbntinues to attend church.
According to the Lutheran minister, experiencingri§tfanity in a personal

way, such as this woman'’s experience with mentagsks, is one of the only
ways that traditional Maasai can be convinced toved to Christianity:

Maasai are...First of all, Maasai people are vergdparent.
If they don’t want something, then they just saMo; we
don’t need this.” So, it needs a lot of convincgametimes
to teach them and make them understand that they te
change from traditional Maasai to Christianity. hey are
changing slowly, slowly to Christianity. But, theged a lot
of energy. Maybe disasters or diseases, thenwfiego to
their magic healer. And, when those fail, they Wnihey
can come seek help from pastors. They get helm fro
churches, and now they have an interest in conairgdptirch.
But, that happens personally. Everybody wants b an
instance himself or herself to believe.

The minister describes traditional Maasai believiershe community as al-
most being stubborn, saying that it takes a lowofk “to teach them and
make them understand.”

Gender and health are both factors that affect camitpyn members’
decision to convert to Christianity, as women dmake suffering from mental
disease are the main constituents of churcheseiratba. Several participants
claimed that women attended church more often than. One explanation
for this is that women do not have the time comraititnof tending to cattle
that men have. There are also a high proportiqreople suffering from men-
tal illness who attend church in the area. Mangiared that those suffering
from mental illness seek ministers in an efforctwe their diseases. |If their
diseases are cured, their personal positive exparsewill likely increase their
chances of converting to Christianity.

22



Fortunetellers and Laibons

Before seeking ministers, community members suffefiom mental
illness often seek Maasai fortunetellers or trad#i healers. “Diviners are
held to possess extraordinary mystical powers a€geing the unknown,
providing ritual protection, and influencing thette for good or ill” (Galaty
1979: 806). “Diviners,” as Galaty calls them, as¢ apart from other mem-
bers of the Maasai community, because the commiests them. Many peo-
ple who attend church in the area surrounding thefgerie National Park
have experienced firsthand dissatisfaction wittvifaérs,” also known as for-
tunetellers ofaibons(traditional healers). For example, one man stated

In the traditional Maasai religion, if you have @lplem you
have to go to a fortuneteller. And, when you Heamn those
people, they mention to God. And, they need mon@yt,
when you go to church, there is no need of monegao
there. They call the same God. So, that madedhiamge
from believing those fortunetellers, who act asldaslers of
the traditional Maasai religion. And, made him @&imnto
church, where there is only the pastor saying, “Yieed to
believe God, not him.”

This man is skeptical of fortunetellers becausg tieguire monetary compen-
sation for their services. This dissatisfactios baused him to seek help from
ministers because they do not ask for money; they ask for his belief in god.
Similarly, a woman explains that some people belighey are healed in
churches and this causes them to convert to Glmisfi

There is, sometimes that's why people are moviranfr
Maasai religion to Christian. And, then within Ghianity,
moving from one branch to another because of pastou
know, before going to church, they are going tdedént
fortunetellers and magic healers. And, if somef®aick,
moving around those places. And, then they conok ba
churches and pray here. Not recover, pray heterecover,
pray here. And, then you reach a point where goovered,
and you say, “This is a good church.”

Their conversion does not necessarily have anyexdiion to a doctrinal pref-
erence between the traditional Maasai religion @hdstianity. It is because
they believe that the pastor or the Christian Gasl tured them that they be-
lieve they have first-hand evidence that Christiais the truth.

Dissatisfaction with fortunetellers ataibonsmay relate to an earlier
idea that community members’ decision to converClwistianity is affected
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by personal experience. When some members ofdhemanity sought the
help of “diviners,” they were dissatisfied. A famformants complained that
they were asked for money and felt cheated, whiteroparticipants were dis-
appointed when they did not receive the cure theyevhoping for. Due to
these negative experiences with “diviners” and eghent positive experienc-
es with Christian leaders, several informants cardeto Christianity.

Famine and Disaster

Over the past century, Maasai have experiencedesdwss of land
and drought refuges for their cattle which hastiedhcreased “vulnerability
among the Maasai to ecological change and drou@tightingale and West-
ern: 4). This is significant, as Maasai move tlig&stock in order to maxim-
ize “herd size, milk yields and meat production fimman consumption” in the
context of the erratic rainfalls of the savannagfitingale and Western: 2).
The recent famine has amplified this issue, causiagy Maasai to become
discouraged, as they move in search of water and $ources. One woman
explained that Christianity has given her a soafckope in the face of hard-
ships:

One of the things that brings people to Christignjiaist in

these recent years, is there have been a lot aftdis, like

famine. Like, we saw a lot of diseases. And, peaan

sometimes be frustrated. Like, frustration. Seppe [...]

their thought changed when preachers come to tiikiges

and tell them that they see God in this way anthig Like,

most of the people are interested in that part loigfanity,

rather than being traditional Maasai.

When preachers tell her to “see God” in certairmsu@ life, she is encouraged
to see the “good” in the face of adversity. Froen perspective, being intro-
duced to Christianity at a time when Maasai areegaly feeling frustrated by

drought and disaster, makes Christianity appealing.

One man explained that the drought has encouragele to pray
more, due to the nature of their increasingly nmbfestyle:

Famine, drought, and all the other disasters amrdwing
our faith. Because, there was a shift. For examipl the
case of drought. Usually men shift from themasto the
place where there is enough pasture and water.leVitigy
are shifting from one place to another, they alwpyay.
And, the women there at home pray for them. S, iin-
proving our faith.

Many participants agreed that the famine had catlssd to seek God more in
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their lives. A few people even said that the didug a sign that the end of the
world is coming. So, people are fleeing to chuscimeorder to pray for Jesus’
return:

Disasters encouraged them to pray more. Peoplgang
to church. You know that they believe that with #ilkese
disasters, like famine, the climate change... Thelebe
that the end of the world is now approaching. [sople
need to pray. That's how the Bible tells it. Eueelieve
that. So, we need to pray for Jesus to come back.

Other informants believe that their faith has neetb affected by disasters.
One man described the nature of his faith as sangethat cannot be shaken
by famine or other disasters:

Faith is like a strong feeling. Faith is one oé th..] what
can | call it? Faith is [...] you know drought antakter
have not affected the way we believe. Becausdh fai
something that you do from a feeling. | don’t knbaw to
explain about it, I'm sorry [...] like, you know [..i{'s like
people are going to church from their hearts. tBey don't
care about disasters. They just go to church, dwbere is
famine, if there is war. They just go.

Very few participants feel that the famine has altfuharmed their faith.
However, one woman explained that the drought hegst knen away from
Christianity.

Drought, for example, and famine, sometimes makeple
become busy. Because, their livestock is sometifaes
away from churches. Sometimes there’s no access to
church. Sometimes, famine makes people very bosy i
search of food. So, it has a negative effect amathin that.

Similar to the explanation for why females atteritirch more often than
males, this issue is concerned with the demandiseopastoral lifestyle. The
drought has caused members of the community to evafad away from hav-
ing access to churches. So, they are physicaliplerto attend.

Overall, it is difficult to say whether famine anther recent disasters
have accelerated the trend towards Christianithéncommunity or slowed it.
Many participants explained that hardships brougign by the famine and
other recent disasters have encouraged theirifaithristianity, as Christiani-
ty encourages them to find hope that they do mat iin the traditional Maasai
religion. Others explained that their faith is &toong to be affected by disas-
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ter. Sitill, other participants claimed that thenfae has decreased the number
of people who attend church, as male herders aicedao follow their cattle
far from churches.

No Conflict

My initial hypothesis that Christianity probablydught conflict to
the area was not borne out by the interviews. Mafgrmants indicated that
Christians and traditional Maasai believers livgetiher harmoniously. For
example, when | asked one traditional Maasai betichow she feels about
people who have strayed from the traditional bedieftem, she said, “There’s
no problem. We love each other and perceive etwdr ositively. There’s
no problem.” One man even said there is only bivegtkeeping Maasai from
converting to Christianity—time:

To go to church is good. Everybody likes to gcheprob-
lem is time. People don't have time to go theBet, wheth-
er you are in church or not, nobody perceives yegative-
ly. People just say, “You go to church? It's okaYou
don’t go to church, it's okay.”

This male warrior believes that all members of¢henmunity would probably
go to church if they had time. However, he expdshat Maasai males do
not typically attend church because they are resiptnfor tending to the cat-
tle. Especially in the current drought environmevihasai warriors must be
very mobile in order to follow their herds to theamest source of food and
water.

Despite the fact that many informants do not peecei conflict be-
tween traditional Maasai believers and Christiangny Christians still ex-
pressed hope that traditional Maasai believersaaitivert to Christianity, and
vice versa. When | asked one Christian woman Hosvfeels traditional be-
lievers perceive her, she replied:

There is no negative aspect on each other. Whatlonis
just pray for them to come to church. And, thod®vare
Maasai pray for the other part so that they canecback to
them. So, we pray to each other. So, there {groblem.”

Although this woman’s comment does not portrayradiconflict between the
two religions, it does reveal friction between fttahal Maasai believers and
Christians. If both of the groups felt neutral abone another’s beliefs, they
would not pray for one another to convert.
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One God

A: Okay. Does she see any similarities or diffiees be-
tween her traditional Maasai religion and Christigh

Translator: She’s saying, “Why do you think théseonly
one God?”

A: Wait, she thinks there is only one god?

Translator: It's a matter of perspectives and usidading.
But, God is only one. Whether you are Maasai feilfg the
traditional Maasai religion, whether you are follag Chris-
tianity, whether you are Muslim [...] God is only on&hat
is why | don’t even bother to go to church.

Many participants explained that there is no cahflietween the tra-
ditional Maa belief system and Christianity becatisey are both ways of
worshipping the same god. One elder woman seeliffeoence between reli-
gious beliefs, only a difference in perspectivéssimilar view was expressed
in my interview with a Lutheran pastor from theare

There is only one God. The only way of followingnHand

praying to Him is different from different peopliéke cul-

ture. What all of Christianity is is just to teapbople the
right way of following the rules and regulations, that one
day, they go to see Him.

This pastor expressed that although there is oméy@od, he knows the “right
way” to follow this god. It is his responsibility make sure that others are
informed about the Bible, so that they will be affed an afterlife.

Negative Perceptions

Although many participants do not perceive a cohflietween tradi-
tional believers and Christians, some informantsedipress a tension between
the two religions. For example, one Christian warstated that, because she
abandoned her traditions, “the Maasai believe shatll kill her husband [...]
she’s going to destroy her husband.” This youngnaw abandoned the tradi-
tional beaded jewelry that Maasai women typicalaw She also refuses to
go to thelaibon, or traditional healer. Some members of the conityper-
ceive these behaviors as shunning Maasai tradjtiwhgh they believe will
result in the demise of her family. One man désatithe lack of cooperation
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between Christians and traditional Maasai believers

Those in church are ignored negatively, because like

they are wasting their time, because they are Vatig

something that they do not understand. But, thvise are
in church ignore those who are not in church. Beeahey
believe that in this world, there is nothing butdGo

This excerpt reveals mutual resistance betweerstidmiMaasai and tradition-
al Maasai believers. One woman even describedynraetrical relationship,
in which the younger, and often Christian, memizdrsociety bully the older,
and often times traditional, believers into conwveyto Christianity:

Those who are Christian are less cooperative \uitk¢ who
are Maasai traditional. Like, if they are doingitttradition-
al practices of like [...] slaughtering sometimes [thpse
Christians will not participate in that ceremonyBut for
them, traditionals, they are cooperative with theEven if
they are baptizing children, they can come andbcate
together.

She explains a tactic used by young Christianotwince older members of
society to convert to Christianity. If elders waime support of the youth in the
community, it is in their best interest to convertChristianity, in that regard.
However, she describes traditional Maasai beliewesrdeing supportive of
Christians.

Traditional Ceremonies

In Maasai culture, ceremonies are performed fofeiht age sets,
which “foreground’ the passage between stages®fifecycle through cere-
monial acts,” such as circumcision, consumptioblobd and meat, and sacri-
fice (Galaty 1995: 193). Because many Christianandt take part in such
aspects of Maasai tradition, both traditional Madmdievers and Christians
have noticed a change to ceremonies. For exarop& Catholic man com-
mented:

Traditional culture is now affected by this religio Most of
all [...] you know Maasai have an age-set systemd, Awe-
ry age system is going to another age set by dpirijgcir-
cumcision. So, now that does not exist, becausehoifsti-
anity. So, the age set is broken now.
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Because many Maasai in the community have conveaethristianity, the
fluidity of the age-set system has been compromiggidcumcision is not per-
formed on Christian members of the community; therefore, only traditional
Maasai believers are able to pass on to the nexsay

Although Christians and Maasai do not directly jpgrate in one
another’s ceremonies spiritually, they are stilleaio show their physical sup-
port for one another. A young woman describeddrgsnction:

So, participating on ceremonies, but you know, gan par-
ticipate like physically. But, for example somepaties in
traditional Maasai, they just participate physigdll..] that
we are there and support that person physicallut, Bot
spiritually the way they do. You see? And, thmeapplies
to them. If somebody in Christian died, those itiadal
Maasai come and support them, but not doing spiritu
things. Like, the burial process. And, it hasedfect, be-
cause there are things done in Christianity thatreat done
in Maasai.

This type of relationship reflects understandingween the members of the
two religions. Community members show respectofoe another’s religious
traditions, but still respect their own beliefs bgt participating spiritually in

the ceremonies.

Following the typical Maasai tradition, the bodywla be covered in
animal fat before burial. In Merker’s study of thimasai, he reports that bod-
ies being buried were covered with a bovine’s gldmered in animal fat, and
that the grave was trodden down with earth andestororder to prevent the
body from being eaten by hyenas (1910: 265). Miydaterviews concern-
ing burial practices corroborate Merker's statememRarticipants explained
that if a traditional Maasai man dies, Maasai tgflicslaughter a large steer.
When a woman dies, they typically slaughter a lasigeep. Then, they cover
the body with the animal fat.

Many informants described that in the case of bimigheir commu-
nity, they respect the deceased person’s religialiefs. If the deceased per-
son was Christian, she will be buried accordinght Christian traditions. If
the person was a traditional Maasai believer, tharmers follow the tradition-
al Maasai ceremony of slaughtering an animal anceriog the body with
animal fat. Although the community of mourners nimg/a mixed group in
terms of religion, people are still able to suppame another with their pres-
ence. In this sense, the change to traditionansenies has not necessarily
been negative.
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Maintaining Maasai Identity

The fact that many Maasai do not see a conflicthir traditional
ceremonies is indicative of their beliefs about iMhaneans to “be Maasai.”
Many informants explained that being Maasai anadp&hristian are entirely
separate from one another. One man explainedthiat is no dilemma in
trying to maintain both Maasai and Christian idéei. To him, the changes
to tradition have not negatively affected the comityu

Traditional Maasai, like the way they wear, the wlagy live
[...] i's just a system of life. But, in front of &l, what is
mentioned is what [...] you know spirit? God onlyres
about the spirit of somebody. He doesn't care jow put
your clothes, the way you are living, the way yauehatev-
er [...] Faith is all about what you believe. Youieee in
God, it's okay.

To this man, it seems that culture is not relatedetigion. One’s conviction
in his religion has importance, but his style oéslr does not. Another Chris-
tian man explained the Maasai culture as sometbepgrate from religion.

A: How are you able to maintain your Maasai idgntihile
at the same time maintaining your Christian idgftit

Translator: He says that even Christianity canstwnge
you from being a Maasai. You can just be a Maasdibe a
Christian. You can be from the U.S. and be a @hris So,
yea.

He describes “Maasai” as an ethnicity, not an afleenpassing identity. To
him, ethnicity and religion are independent of anether.

Some participants explained that there is a diffeeein the way that
different denominations of Christianity treat Maiasaditions. One woman
explained that her church incorporates traditigoalgs into its services:

A: How are you able to maintain a Maasai identtythe
same time as a Christian identity?

Translator: She says in church especially, thersome-
times praise, singing, and they like to use traddi identity
sometimes singing. So, for them it's possible taintain
dignity of Maasai, while being Christian.
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A: Does she think that's typical of all churches,i® her-
church special?

Translator: She says also that there are churtiasion’t
like that. But, most of Maasai aren’t going togbachurch-
es.

A: So some churches discourage tradition.
Translator: Mhm. For example, Roman Catholic.

Many informants mentioned that the Lutheran chuacid certain Catholic

churches actively incorporate aspects of Maasditioa into their services.

For example, one woman noted that they use théitmaal Maasai stool and

brush in Catholic baptism services. The Pentecd3talrch is not very well-

liked by some Maasai Christians in the communityase it discourages their
cultural traditions.

Although most Maasai Christians explained that thaye no prob-
lem maintaining both their Christian and Maasainiitees, a few traditional
Maasai believers remain skeptical:

A: How does he feel about people who believe thay
maintain a Maasai identity and also a Christiamifiyg?

Translator: He's saying it's very difficult someis. Be-
cause, there are things that the church does loot gbu to
do. So, he does not think it is possible to mainthe Maa-
sai dignity while you are Christian.

When this informant says, “there are things thatdhurch does not allow you
to do,” one can assume he is referring to tradiiaieremonies, such as cir-
cumcision and animal slaughtering. To him, tradisl ceremonies are an
intrinsic part of Maasai identity; without the ability to perform such ceremo-
nies, one has lost at least a part of this identity

Conclusion

There are several factors that affect community bwsi religious
choices in the area surrounding Tarangire Nati®tak, including: gender,
health, past experiences withibons and fortunetellers, and the degree to
which they have been affected by drought. Mangrimfants described a mix-
ture of Christianity and the traditional Maasai religion in their community;
most participants described a trend towards Chrigi and away from the
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traditional Maasai religion. Community members haxying ideas about
whether this blend of religious beliefs has a pesibr negative effect on the
community. Most participants described a sharexpaet for one another’s
religious beliefs in the community. Several papimts also explained that
they believe all religions worship the same god; different religions simply have
different rules and regulations for the correct waprayer. Therefore, it does
not matter that people have religious differencBsth traditional Maasai be-
lievers and Christians have noticed a change uitivaal ceremonies since
Christians cannot participate in several Maasasrisuch as circumcision and
animal slaughtering. However, not all community rbens view this change
negatively. Hybrids of traditional ceremonies alsoareated in some churches
as some elements of Maasai culture are incorpomateahurch services. This
is a strong attraction for many community members.

Some traditional Maasai believers do not approvéMaésai Chris-
tians because they feel they have abandoned tlagiitions. Many Maasai
Christians perceive this disapproval. However, nidgasai Christians who |
interviewed believe that they are able to maintaith identities—Christian
and Maasai. Many explained that their Maasai itieig completely separate
from their religious identity. It does not matiéthey are Christian or Hindu
or Buddhist; a Maasai person will always be “Maasai.” To those Christians
and traditional Maasai believers who believe ipassible to maintain both
Christian and Maasai identities, it appears thlamnieity and religion are sepa-
rate entities. To them, “Maasai” is simply a culture or ethnicity; one does not
necessarily have to follow the traditional religiom order to “be Maasai.”
Whereas, to a few traditional believers in the camity, “being Maasai” nec-
essarily means taking part in traditional ritegpaésage, such as circumcision.
Because Christians cannot take part in certaintivadl ceremonies, they can-
not “be Maasai.”

When | first began my project, | was shocked byr#@ious diversi-
ty | found in the area surrounding Tarangire NaioRark. | thought that all
(or at least most) Maasai villages were homogernnousleology, similar to
Engikaret, the small Maasai village that | firssitéd. | initially assumed that
the blend of religious beliefs in the area surrangdrarangire National Park
would be a source of conflict in the community.hdd learned that keeping
cattle is central to Maasai ideology and is clogidgl to the divine, according
to the traditional Maasai belief system. Thereférassumed that Christianity
would upset Maasai traditions, as well as tradélokaasai believers in the
community. To a certain extent, this is true. amembers of the community
are unhappy about the introduction of Christiaimity their society. They do
not believe that Christian Maasai can still “be M&i& because they cannot
participate in many Maasai traditional ceremoniétwever, the majority of
my participants described a peaceful coexistentedsn traditional Maasai
believers and Maasai Christians. On the whole trbved towards Christianity
is seen as a part of life in this community. Comityumembers are generally
willing to work together to create situations inialh both traditional Maasai
believers and Christian Maasai can live peacetalgether, by respecting one
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another’s religious beliefs, as well as their owtigious beliefs. In addition,

many Maasai Christians are able to maintain bothddaand Christian identi-
ties, because they see “Maasai” as an ethnicityltare, rather than an entire
identity.

Further research is needed in order to determiaelégree to which
different churches are able to incorporate Maasdiitions into their services.
This could be done through participant observatiothe area surrounding
Tarangire National Park, as well as in other Maasaimunities. It would be
interesting to see if there are any trends in thg that certain African church-
es attempt to incorporate Maasai traditions in@irtservices. Furthermore,
research needs to be done in different areas afaréen and Kenya in order to
determine the effects of Islam on Maasai, and thg that they view Maasai
traditions. Similar research on Maasai living iererural areas is needed in
order to determine the effects of tourism on Maéigaig near Tarangire Na-
tional Park who presumably would have more exposar&estern culture.
Additionally, a similar study of other African héngd tribes, such as the
Hadza, could be useful in determining whether timeag be widespread appli-
cation of the findings in this article, and howstlpiertains to the wider picture
of religious conversion in Africa.
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Appendix A

Traditional Maasai Burial Rituals (Initial Interview Guide)

1. What typically happens when a member of yobetdies?

2. What rituals, if any, typically follow the deatiia tribe member?

3. What is the meaning of these rituals?

4. How are these rituals different for men, woneerd children (if at all)?

5. What is the reason for these differences (ifetzee any differences)?

6. How long does the grieving process typicallyetak

7. What does the grieving process typically entail?

8. How does status/gender typically affect the fbrad the grieving pro-

cess, if at all?

9. What is the reason for these differences (ifetege any differences)?
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Appendix B

Interview Guide for Non-traditional M aasai Believers

1. What is your religion?

2.Would you say that most people in your village @aditional Maasai, or
a different religion?

3. How do you feel people who still follow the tidoihal Maasai be lief
system perceive you?

4. How would you describe the changes in beliefpaxiple living in your
village during your lifetime (if there have beeryarhanges)?

5. What do you think is the reason for these chauiff¢here have been any
changes)?

6. How have the famine and other recent disastéestad your faith, if at
all?

7. Why did you decide to stray from the traditiohdasai belief system? (If
you were raised according to the traditional Maasdief system)

8. How does the variety of religious beliefs in y@ommunity affect tradi-
tional ceremonies, such as burial (if at all)?

9. How do you feel you are able to maintain a Maatentity while at the
same time maintaining a Christian identity, if B 4If participant has a
religious belief other than Christianity, replacé&hathat religious be-
lief))

10. Do you see any similarities between the tradél Maasai religion and
your religion (e.g. Christianity)? Please explain.
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Appendix C

Interview Guide for Traditional M aasai

What is your religion?

. Would you say that most people in your village aditional Maasai or a
different religion?

. How do you feel about people who have strayenhfihe traditional Maa-
sai belief system?

. How would you describe the changes in beliefpeadple living in your
village during your lifetime (if there has beentange)?

. What do you think is the reason for these char{dethere has been a
change)?

. How have the famine and other recent disasfégstad your faith, if at
all?

. Do you think that the changes in religious elia your community are
similar or different than that of other Maasai coamities (if there have
been changes)?

. How, if at all, has the variety of religious ieét in your community af-
fected traditional ceremonies?

. Do you think it is possible for a Christian taimtain both a Maasai and a
Christian identity? Please explain.

10. What similarities or differences, if any, alerte between Christianity

and the traditional Maasai belief system?
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Appendix D
Resear ch Participant Information and Consent Form

Ethnography of Maasai living near Tarangire Natld®ark

You are invited to be in a research study of theadéa living near Tarangire
National Park. You were selected as a possiblecjEant because you reside
in close proximity to Tarangire National Park. @le listen to me read this
form and ask any questions you may have beforeeagyeo be in the study.

This study is being conducted by: Abigail Benekegdsent in James Godde’s
Research Methods class.

Background infor mation:

The purpose of this study is to understand theyicels diversity in the area
surrounding Tarangire National Park. | hope toregbout the trend towards
Christianity in this community, the reasons foisthiend, and how community
members feel about it. | want to know if Maasatri€fans are able to partake
in traditional Maasai ceremonies, and to what ex@hwistian Maasai are able
to maintain their Maasai identities.

Procedures:

If you agree to participate in this part of my stuthe interview will last one-
two hours. The interviews will feel like a convatien, where you will be
asked some questions, and then encouraged todalasflong as you like.
With your permission | would like to audio recordraconversation. | will be
the only person to hear the recording. A code badlused in place of your
name to label the data.

If you decide to participate in this study, youlvié asked to answer questions
about loved ones who have passed away, your rafidieliefs, and burial ritu-
als.

Risks and Benefits of Participation:

| do not anticipate any risks associated with ymwolvement in my study.
However, you may feel that some questions are f@ivdou are free to not
answer any question. You do not have to talk abdopic unless you want to.
You may stop the interview at any time. There rhayno direct benefit for
you for taking part in this study. There are neksior loss of privileges or
rights if the participant refuses to participatenithdraws from the study.
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Confidentiality:

Research records will be stored securely and ownlyl have access to the rec-
ords. | will transcribe the audio recording of ydaterview, changing your
name in the transcript and any written report sd tto one can identify you.
The recording will then be deleted at the end ofstugly. No information will
be included in the written report that would makgadssible to identify indi-
vidual participants.

Voluntary Nature of the Study:

Your participation is completely voluntary. Youeafree to not answer any
guestions and are free to withdraw from particip@tat any time without af-
fecting those relationships.

Contacts and Questions:

The researcher directing this study is: Abigail 8l You may contact her if
you have any questions at 711 E Boldtway SPC 1909ledpn, WI 54911 or
(068) 620-9187 or abigail.j.beneke@lawrence.eduou Ynay also contact
James Godde, Abigail's research supervisor at jg@tonmouthcollege.edu
or (068) 842-5667. If you have questions aboutrygghts, you may contact
the Chair of the Lawrence University IRB, Dr. Walin Skinner (920) 993-
6025 or irb@lawrence.edu.

You will receive a copy of this form for your recis:

Statement of Consent:

| have read the above information. | am at le&sydars of age. If | had ques-
tions, | asked them and received answers to theoonsent to participate in
the study.
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